national tradition is not only impractical but also a serious barrier for

the conduct of modernization. .
Ladies and Gentlemen: Confucianism is the precious legacy and

asset of the oriental cultural tradition. It has been serving as an .

impetus for the modemization efforts of the East Asian countries.
It has also fulfilled the function of maintaining social ethics and order
in an age of modemization. At a time when the development of
western capitalism has nearly reached its peak, and Communism is
still 2 factor of threat to this World, Confucianism may someday
become the guiding strength for the constant pursuits of freedom,
democracy, and justice among mankind. I am convinced that with
scholars like you putting your profound leaming to maximum use,
this convention will produce many fruitful conclusions beneficial

to the social progress and harmony. .
My best wishes are for the success of this convention and the good

health for all of you participants.
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Confucianism and Modernization.
A Reevaluation

Benjamin A. Elman*

I Introduction

In recent years it has become fashionable to attribute the
remarkable economic development of Taiwan, South Korea, Hong
Kong, Singapore, and Chinese communities in Southeast Asia in part
to the shared Confucian values that have heiped make for “miracle™
growth in the 1970s and 1980s, Frequently, the economic moderniza-
tion of Japan, both in terms of its long-range development after the
Meiji Restoration of 1868 and its short-term development during the
post-war “boom™ era, has also been discussed in terms of the
contributions of Confucian values. Some now contend that countries
with Confucian cultural traditions, such as China and Japan, provide
a suitable setting for the compatibility of liberal political rights and
freedoms with political stability and economic growth.!

It was not so Jong ago, however, when Confucianism was thought

8:&6ga:mn...m_@u.wnwnﬂ_wo..woowoimn".“w”oi.ﬁEEBoanamnwmonms
China and elsewhere. Historians and political scientists used to stress
that throughout Chinese history, from the “*Debates on Salt and Iron™
during the Former Han dynasty (207 B.C. —A.D. 8) to the “Self-
strengthening” debates of the mid-nineteenth century, politics
dominated economics in the impenal Confucian state. Bureaucratic
control of merchants and Confucian economic policy was thought to
have reined in Chinese entrepreneurship and prevented the commercial

and industrial development upon which modemization in Europe and

* Professor of History
University of California-Los Angeles
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elsewhere had depended.?

After Max Weber’s (1864-1920) pioneering The Protestant Ethic
and the Spirit of Capitalism was published, the problematique of
modemization decisively changed. Weber contended that the develop-
ment of capitalism in Europe, for example, could not be accounted
for in purely economic or technological terms. Rather, it was in large
part the product of the ascetic secular morality associated with

-Protestants in Northern Europe, particularly England and Holland. In
a remarkable discussion, Weber located areas of agreement between
mora! life in a society and its concomitant economic institutions.’

Robert Merton later pointed to the interdependence of “socially
patterned interests, motivations, and behavior” in European science
and religion. He noted that Puritanism, although not the only set of
religious convictions that could have ushered in seventeenth-century
English science, fulfilled the “functional requirement” of a socially
and culturally patterned locus of support for nascent scientific
inquiry. Not only capitalism but modern science could also be linked
to the Protestant value system.*

In his lengthy essays on Confucianism and ‘Tacism published in
1916, Max Weber included China for the first time in the problemati-
que about the relationship between the Protestant ethic and the spirit

" of capitalism. Donald Lach has -correctly noted that “[t}hese essays,
which consider the social and economic as well as the religious
foundations of Chinese society, constitute one part of a series of
comparative studies designed to throw light on the general question as
to why rational bourgeois capitalism became a dominant phenomenon
only in the West.”*

Weber concluded that China and other Asian countries lacked
an “economic ethic” compatible with capitalism and economic
growth. Although China possessed the potential for capitalistic
development, Confucianism lacked the moral dynamism or tension of
ascetic Protestantism because Confucian values emphasized
adjustment to the world as given rather than a rational mastery over
it. Taoism, according to Weber, was essentially a2 conservative and
negative force that stressed passive acceptance rather than innovation
and dynamism.®

Such views were in ascendence in western academic circles for
much of the twentieth century, as China and Japan struggled to catch
up in material terms with the industrially advanced nations of Europe
and the United States. As a result, Western historians tended to treat

-

the history of late imperial China in particular as a period of fading
and decay. Usually viewed backward from the Opium War (1839-
1842) and Taiping Rebellion (1850-1864), Confucianism, in both
practice and theory, seemed to have left China unprepared for
modemity. In contrast to a powerful and industrialized Europe, China
was weak and backward.

Weber’s perspective began to be modified somewhat by scholars
who witnessed the dramatic economic rise of Japan in the 1950s
and 1960s. Forces were at work in post-war Japanese society that
could not be explained simply in terms of economic or technological
breakthroughs, The cultural context within which the Japanese
“economic miracle” took place began to receive the attention it
deserved. Clearly, the Japanese people were responding to long-term
social and intellectual forces that enabled their country to continue
in the post-war era the process of modernization that had preceded
the 1940s debacle.

Robert Bellah in his influential book entitled Tokugawa Religion, -
published in 1957, first made the case for the positive role of religion
in the modemization of Japan. Focusing on the cultural contributions
of Buddhism (its selflessness and asceticism) and Confucianism (its
rationalism and bureaucratism), Bellah was able to elucidate the
degree to which the modemization of Japan had required the
formation of a c¢entral value system there that structurally paralleled
the role of Protestant values in Holland and England. Accordingly,
Buddhism and Confucianism in Japan had contributed to ethical and
cultural patterns of behavior that were favorable to the rise of
industrial society there. The “economic miracle” of modern Japan had
its roots, then, in cultural values and traits that were parallel to the
Protestant ethic and the spirit of capitalism in Europe.”

Beliah, however much he found the Japanese case comparable to
Europe’s, concluded that China had lacked the cultural values that
undergirded Japanese modernization. Buddhism and Confucianism
were both present in China, indeed they had been transmitted from
China to Japan, but the key, according to Bellah, was the way
Buddhist and Confucian values had been organized in China—not their
absence or presence., The primacy of “system maintenance values”
in China, which Weber had described, over “goal attzinment values™
in Japan and Europe meant that Chinese Confucianism and Buddhism
were organized very differently from their counterparts in Japan.®

If Japanese modermization could be understood in light of Japan's
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religious value system, China’s “failure” to modernize as quickly or
effectively as Japan indicated that Confucianism in China must have
remained a hindrance there. Indeed, if Weber’s position did not hold
for Japan, it still keld for China: “The Chinese lacked the central,
religiously determined, and rational method of life which came from
within and which was characteristic of the classical Puritan.”®

As we have already noted above, the recent reconsideration of this
position results in part from the success of the modernization process
in Taiwan, South Korea, Hong Kong, and Singapore during the 1970s
and ' 1980s. Confucianisn has been reevaluated in light of the
economic success of Chinese businessmen and entrepreneurs who, cut
off from the Chinese mainland, have been z2ble to develop new
relationships among themselves and with more democratic political
authorities to create new forms of material prosperity. Such economic
success has reopened the question of the role Confucianism played in
imperial China and the degree to which Confucian values retarded or
promoted economic changes and technological innovation necessary
for the modernization of China. To put the question in another
way: Are the impressive economic statistics of Taiwan, Hong Kong,
South Korea, Singapore, and perhaps even the recent economic
improvements in China and North Korea in some sense related to the
shared Co1fucian values of the East Asian community of nations?
From this perspective, Japan may not have been the exceptional case
of remarkable moderization in East Asia but simply the first.

In the pages that follow, we will reexamine the role that tradi-
tional values may play in the modernization process by first
reconsidering the Weberian position on China and the debate that it
has elicited among Western historians. In our succeeding remarks, we
will then try to demarcate precise areas in which the role of
Confucianism in traditional Chinese society, high culture, and govern-
ment can be properly compared against the requirements of economic
modemization, technological innovation, and occupational profes-
sionalization and specialization in industrial society.

II. Confucianism end Imperial China

During the 1950s in the United States, one of the most influential
works on modern Chinese history was Mary Wright’s The Last Stand
of Chinese Conservatism, which focussed on the 1862-1874 T'ung-
chih Restoration. Along with John K, Fairbank, Professor Wright
raised many of the issues that would remain on the research agenda
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of most American historians of modern China during the 1960s and
1970s.1°

According to Mary Wright, during the T"ung-chih Restoration the
Confucian leaders of the Ch'ing dynasty (1644-1911) imperial state
had a favorable opportunity to modernize China. During the 1860s,
local and provincial armies were successful in quelling the Taiping,
Muslim, angd Nien-fei Rebellions, and policies of reconstruction for the
uoﬁmmnwﬁa countryside were carried out. Moreover, the cooperative
mo.wQ Westem powers (with the exception of Russia) adopted during
this period gave the T’ung-chih Restoration leaders added breathing
space for their efforts to reform and modernize China.

Under able ieadership, the Ch'ing dynasty created the Tsung-li
yamen to deal with all aspects of foreign affairs. By centralizing the
vanious economic and political affairs China had vis-a-vis Western
powers, Restoration leaders transformed the Confucian tribute
system, and for the first time Chinese diplomats were able to control
Western demands by appealing to international law. The Ch’ing state
also began to modernize its production of arms, which resulted in
nomﬂnu&o: of the Kiangnan Arsenal in Nanking and the Foochow
Shipyard. Both were efforts to reduce the danger that foreign military
power posed to coastal and inland China. Finally, Wright argued that
during the Restoration China had a civilian government composed of
exceptionally talented leaders who had rallied to the defense of the

tottering Ch’ing dynasty and attempted to reverse its political
fortunes.!!

Because of these favorable factors, Wright concluded that the
attempt to modemize Chinz in the nineteenth century did not fail
_uonmﬁ.ﬁ of extemal factors associated with Western imperialism,
intemnal revolt, or Jack of leadership. The Restoration failed because
modemization and the Confucian social structure were mutually
exclusive: “. .. the Restoration failed because the requirements of
modemization ran counter to the requirements of Confucian
stability. 12

~ Mary Wright went on to claim that industrial development had
no place in the Confucian social and political order. None of the
Restoration leaders attempted to found 2 modemn economy because
they all thought in terms of a moral economy based on China's
traditional self-sufficient agrarian society. Like all Confucian scholar-
officials before them, Restoration leaders maintained a disdain for
merchants and trade. They offered no programs for nonagricultural
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areas of the Chinese economy. In addition, they prevented the early
development of trains, telegraph, and mining (except for salt} for fear
that the traditional Confucian social structure would be threatened.

Too much was dependent, according to Wright, upon having
outstanding leaders, the Confucian prerequisite for good government.
Because Confucians believed in moral generalists as leaders and
deprecated specialization, they were unable to conceive and execute
successful modernization policies, in contrast to Japanesc leaders
during the Meiji Restoration. Ch’ing dynasty Confucians, according to
Wright, could permit limited modernization under the slogan of
“self-strengthening™ so long as such policies reaffirmed the Confucian
state. T'ungchih Restoration leaders in China, Wright contended,
“failed because the requirements of a modern state proved to run
counter to the requirements of the Confucian order.”*?

Wright's thesis agreed in historical terms with the long-standing
Weberian premise that Confucian China had lacked the cultural and
ethical tension necessary to produce capitalism and the concomitant
industrial revolution as in Europe. A little more analysis and definition
are in order, however. Were circumstances in the 1860s really so
favorable for the modernization of China? Is ten years—following a
period of fifteen years of almost fatal rebellion—a long enough period
1o serve 15 a “test case™ for the incompatibility of Confucianism with
modemization? If Western imperialism was not an element in the
1860s, can we really by projection (Wright'’s implication) assume that
it was not in any way responsible for influencing subsequent develop-
ment? .

Upon reflection, Wright's thesis appears 2 bit too totalistic, that 1s,
that Confucianism as a whole had to be preserved or as whole
destroyed in order for China to modemnize. Wright’s use of Con-
fucianism becomes questionable unless we can separate out what
elements were essential for the traditional state and society and thus
unfavorable for modernization, aind what elements could be applied
successfully to the cultural requirements for a modern industrial
society. If in Japan, elements of Confucianism could contribute to
Japanese modernization, why not China?

In fact, there may have been no a priori reason why Confucianism
and modemization were incompatible. Efforts at industnalization
were begun in the nineteenth century, which indicates that Confucian
leaders could sec the importance of modernization. The reasons why
modemization did not succeed are more complicated and diverse than
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Mary Wright indicated. She and others have underestimated the
negative factors that were brought to bear by Western and Japanese
imperialism along the China coast on the Ch’ing state and its local
economies in the late nineteenth century.

Nonetheless, the predominant perspective that emerged in the
1960s continued to presume that Confucianism was incompatible with
modemization in China. By placing the positive aspects of the western
impact and imperialism in China at the center of efforts to determine
why Confucian China fziled to modemize as successfully as Japan in
the nineteenth century, Fairbank and his students provided historians
with a powerful and useful conceptual tool to probe the response of
the imperial state to outside pressures. Stress on the positive impact
of the West, however, made Confucianism appear less dynamic and
more stagnant than may actually have been the case.

Joseph Levenson and Philip Kuhn stated the Fairbankian perspec-
tive in its clearest terms. In his influential Modern China and Its
Confucian Fast, Levenson entertained the *‘thought experiment”
that Chinese history may have been “a history of burgeoning modern
values.” He rejected this hypothesis because of two key elements in
the Confucian legacy. First, the “abortiveness of empiricism in early
Ch’ing thought™ indicated to Levenson that Ch'ing Confucians were
not “aziming at science and falling short, but living out the values of
their culture.” They were concemed with issues that were “neither
scientific themselves nor necessarily conducive to the birth of
science,™!$

Secondly, Levenson concluded that the “amateur ideal” in
Confucian society was incompatible with modernization. In fact,
modemization reflected in modern Chinese history the “corrosion of
the amateur ideal.” Specialization and professionalization, according
to Levenson, undermined the social position of Confucian scholar-
officials to the degree that their political position in the Confucian
bureaucracy depended on an ideal of “moral generalism™ and a
rejection of the role of a specialist in political or economic matters.!®

Philip Kuhn perceptively has noted that a perplexing problem for
historians of modern China is *how to distinguish between the decline
of the Ch'ing regime and the decline of traditional Chinese society
as a whole.” If China was not on the eve of decisive changes before the
nineteenth century, then, according to Kuhn, *‘one must assume that
it was the Western intrusion that transformed a dynastic decline of a
largely traditional type into a social and intellectual revolution in

-7=



which nearly the whole of the old culture was swept away.” Kuhn did
however entertain the formulation (which he ultimately rejected)
“that the West was impinging, not upon a dynasty in decline, but
upon a civilization in decline: a civilization that would soon have had
to generate fresh forms of social and political organizations from with
itself.”!? In Kuhn's account, there was at least the suggestion that the
modernization process might not have been in all respects a product of
the Western impact,

An unintended consequence of this research agenda, however,
has been to underestimate the potential of alternative approaches to
help historians bring to the level of observation the complex internal
and extemnal aspects of China’s long history and how these long-term
developments came to bear on China’s response to foreign incursions
after the Opium War and the ensuing modernization process. As long
as the primary research sources western historians of China had access
to were limited for the most part to materials dealing with the western
impact, the Fairbankian view of the positive role of the West and
imperialismt in modemn Chinese history remained unchallenged.
Fairbank stressed internal factors to explain China’s failure to handle
the crisis of modernity in the nineteenth century:!8

Thus far the political collapse of the Chinese empire has been
studied almost entirely from the alien view of the Western invaders,
whose imperialist rvalry is recorded in numerous volumes, Nothing is
more plain, however, than that the key to the story lies within. The
startling contrasts between the responses of Japan and of China to the
West since 1842 make it clear that imperialism was no juggemnaut running
roughshod over native peoples, but rather a stimulant capsble of in-
vigorating the strong or debilitating the weak, depending upon the
internal condition of the recipient.

In recent years, however, a rich vein of materials dealing with
sixteenth-, seventeenth-, and eighteenth-century internal aspects of
late imperial Chinese history has been mined. So much so that
historians in China, Japan, and elsewhere have begun to look at the
period covering roughly 1500-1900 as an integral unit whose study
will unlock many of the longterm reasons for why China went from
the most advanced nation on earth in 1500 to an underdeveloped and
backward country in 1900. It was precisely during these centuries
that Western Europe left China irrevocably behind.

As a result of Japanese and Chinese socio<conomic studies of
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Ming-Ch’ing China, and western studies of the Ch’ing state apparatus
based on archival material available in Taiwan and China, the
limitations of the “western impact™ approach have been noted by
many of Fairbank’s students. Some now call for a “China-centered™
research agenda that will do justice to new findings and place the
westen impact into a larger perspective.!?

Until fairly recently, historians of modern China have thought
mainly in terms of the Wright-Fairbank research agenda, which
assumed that the most significant influence on events in modemn China
was China’s confrontation with Western technology and democratic
political values. As Benjamin Schwartz has explained, however, to
regard the West as a uniffed and monolithic entity in its impact on
China is as inaccurate as to expect that China’s response—or lack of
innovative response—was monolithic as well. Both the terms “Western
impact” and “Chinese response”™ accordingly should be seen as
shorthand for a very complex interaction of political, ideological, and
institutional factors, and. China’s so-called “failure” to modernize
successfully in the nineteenth century should be seen in this light,
If Confucianism contributed to China’s failure to modernize within
the limited time-frame of the nineteenth century, then it is necessary
to point out in precise ways how Confucianism became caught up in
the collapse of the imperial state and retarded the modemization of
China. .

The 1980s reevaluation of the positive role of Confucian values
in the long-term economic modemization and industrdalization of East
Asian nations suggests that Confucianism may not have been simply a
retarding factor in Chinese history. In the next portion of our
presentation, we will reconsider the Wright-Fairbank thesis for the
nineteenth century in light of the contemporary claim that Confucian
values in Taiwan, South Korea, Hong Kong, and Singapore actually
were indispensable in the twentieth-century modernization process.

III. Imperial Confucianism Reconsidered

As Nathan Sivin has noted, “It is hard to think of any idea res-
ponsible for more fuzziness in writing about China than the notion
that Confucianism is one thing.” Frequently, little effort is made to
distinguish between Confucianism as a political philosophy of
scholars, as the orthodox ideclogy of the imperial state, or as the
popular values of traditional Chinese society. Although there were

certainly overlapping dimensions of these different “Confucianisms,”
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it is clear that each had its own agenda of priorities. The scholar,
emperor, and commoner reflected distinct aspects of what we
normally consider the “Confucian legacy.”?!

It seems to me that there is an important misunderstanding at
the heart of our usual evaluation of the role Confucianism played in
Chinese modemization. When we speak of the Confucian state, we
nomally link Confucian social values with the Confucian state
orthodoxy entrenched in public life and the imperial examination
system, which drew in particular from the Sung dynasty Neo-
Confucian tradition. Although related, these two aspects of
Confucianism are analytically distinct.

When Confucianism is treated strictly as a moral value system, 2
collection of theories about the nature of man and his social respon-
sibilities, then its relationship to the long-term problems of moderniza-
tion on the popular level are one thing. When, however, we look at
Confucianism as the ideological bulwark for the Confucian imperial
state, then we cannot help but note that its relationship to the short-
term political, social, and economic problems of modernization in the
nineteenth century becomes more complicated.

Imperial Confucianism and Modernization

In the late imperial state, Confucian orthodoxy centered around
.the emperor and the bureaucracy. In view of the frequent political
manipulation of the Confucian tradition by formalistic politicians
in the imperial bureaucracy, who compromised Confucian ideals with
the tactics and goals of political opportunism and the preservation of
imperial power and prestige, it is likely that ‘the impenal aspects of
Confucianism may indeed have placed severe limitations on the
political aspects of Chinese modemization in the nineteenth century.

As we shall see below, the ideological aspects of imperial Con-
fucianism were likely to retard the modernization process in the late
empire. A Confucian official was loyal to his emperor as long as the
imperial institution embodied the moral and cultural values that were
associated with the Confucian state. Defending the Confucian state
also meant defending the Confucian social system, whereby officials
and gentry transmitted the imperial aura and Confucian ideals to local

. society. Accordingly, western aggression in the nineteenth century
was perceived as a threat to what were regarded as universal Confucian
values of civilized life. Hence, the intellectual complacency of the
throne and gentry was a weakness in China’s recognition of the
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potential importance of modemization. Western merchants and
missionaries, for example, were regarded as barbarians and for that
reason were viewed as members of an inferior culture. The cultural
assumptions that accompanied this sort of Confucian ethnocentrism
certainly dulled the possibility of Chinese curiosity about the West—in
contrast to Japan-—-and retarded the Confucian response to the
nineteenth-century threats posed by the West.

China’s traditional picture of barbarians was derived from China’s
earlier relations with semi-nomadic peoples from north and central
Asia and was applied to the Westerners with very little questioning.
With this kind of perception of the West, the Confucian official could
not develop a realistic picture of what was happening or what was
required until very late in the nineteenth century. Confucians were
predisposed by their imperial ideology to misunderstand how
modermization of China would help counter the threats which the
West posed. In the imperial frame of reference, economic develop-
ment, in and of itself, was not the major concern.

When economic development had occurred in the past during the
periods of spectacular economic growth of the Former Han, Sung
(960-1279), and Ming (1366-1644) dynasties, the state moved in very
quickly to control and redirect the economic threats such
developments posed to Confucian state and society. The Confucian
literati’s traditional disdain for commerce was alsc a factor in the
limitations placed on merchants. Albert Feuerwerker has noted that
traditional Confucian institutions helped facilitate *‘pre-modern™
economic growth in China, but the economic and social values which
the state championed failed to develop and implement the critical
legal abstractions and institutions for property rights that facilitated
Europe’s “modem”™ economic growth. Protection of individual private
property, reduction of financial risk in trade and commerce, and the
facilitation of capital mobility were not on the Confucian agenda.??

Lacking a systematic concept of investment, the Confucian
state in the nineteenth century tended to make a shambles of its
efforts to catch up with the West. In the process, China increasingly
fell behind Japan. In addition, the traditional amateur omni-
competence of the Confucian scholar-official, whose position was
based on success in the Confucian examination system, precluded
intimate Rnowledge of the specialized and technical bodies of
knowledge upon which industrialization was premised. By depending
on a Confucian education te solve problems demanding technical
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expertise, Confucians frequently developed faulty ideas about what
needed reforming in the imperial state and society in order to
modermize.

As Mary Wright has noted, Confucian political leaders, for the
most part, were convinced that success in any field, whether military,
political, or economic, depended primarily on getting the right men
for the job, men versed in the ideas and values of imperial
Confucianism. Professional capacity without Confucian moral values
was dangerous to the Confucian social system. As an imperial
ideology, Confucianism thus stressed the usefulness of moratl
generalists who fit Confucian classical standards of employment.

Virtue, not technical knowledge, was the Confucian basis for
dealing with political, social, and economic policy. In these terms, a
Confucian brought moral prestige to his official position, while the
actual technical responsibilities of his appointment were secondary.
Modermization in nineteenth-century China to a large degree depended
on particular Confucian leaders who were themselves interested in
reform. The seif-strengthening program never became an imperial
Confucian policy. If a particular official was not interested in the
problems of modemization, modernization suffered, not the official.

Ideological factors alone did not predetermine how the Confucian
imperial state would react to the problems of modernization. Political
institutions, long in place in the Confucian bureaucracy, also affected
how the West would be perceived and dealt with.

Confucian Institutions and Modernization

In any discussion about what effect Confucian institutions had in
China’s nineteenth-century “failure” to modemize successfully, it
ijs important not to assume that the Confucian state was 2 passive
agent in its interaction with the West. Ch'ing dynasty responses to
Western demands for political and economic recognition were active
even if not very innovative. Such responses were made in terms of
precedents set by earlier relations between the Confucian state and its
- surrounding semi-nomadic peoples. The Confucian state could respond
to the West only according to its own historical institutions for foreign
affairs. Thus, when the state did respond to the West, it did so based
on eariier vﬂnnnaazﬁ that proved inadequate for the nineteenth
century.

The “slowness™ of China’s efforts to modernize can be partially
explained by the institutional framework for foreign affairs in the
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Confucian state. The theoretical basis for the trbutary system,
whereby Confucian Chinz was morally and culturally superior to its
neighbors, grew out of the Confucian belief that China was the center
of civilization. Tribute from foreigners presented to the Confucian
emperor represented confirmation of this enthnocentric system of
foreign affairs.

Tribute as the meditm of foreign contact determined the precise
manner the Ch’ing dynasty would approach the problem of the West
(although relations with Russia were an interesting exception). In fact,
the “treaty system™ that developed after the Opium War can be seen
as the nineteenth-century' Confucian device for placing European
nations within the tributary system. Tribute represented the
Confucian attempt to deal with an industrialized West according to a
system of international relations that had its roots in centuries of
Chinese contact with pastoral nomads and satellite empires in Asia,
Because imperial institutions, based as they were on a Confucian
raison d’etre, governed how the state would respond to the West, its
response was predisposed to be noninnovative, relying on precedents
that were inappropriate to the new historical situation China was
faced with.

The Confucian state, for example, could not acknowledge the
Western demand for full and equal diplomatic representation in
Peking because it challenged a Confucian system of unequal foreign
relations. Rather than yield on what seemed to Europeans as an
elementary point of foreign relations between equal partners, the
emperor and his Confucian advisors opposed such demands because
of the challenge to the ideological Confucian mindset in which China
was the “central kingdom.” This decision led to war with the
European powers, further debilitating China’s efforts to modemnize.

As Bénjamin Schwartz has explained, the Confucian conception
of universal kingship had a firmer religiocosmological foundation
than in other cultures. Within Confucian theory, universal kingship
was supported by a moral system that was itself part of the fabric of
the cosmos. The Confucian mindset was maintained by contingent
external factors (China's relations with nomadic peoples) and its inner
cosmological foundations (the Confucian definition of kingship and
the imperial mandate of heaven). Seen from within the institutional
framework of the Confucian imperial state, one of its most remarkable
breakdowns was the demise of its system of foreign relations, which in
the twentieth century resulted in the triumph of the westem multi-
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state system over the Confucian Sinocentrism. A major institutional
impediment to modemization was by 1911 removed.*?

(2222 2220 23 kLS

Using an ideological and institutional frameowrk to gain perspec-
tive on the Confucian imperial state, it is clear that there were clear
impediments to the modermnization process in nineteenth-century
China. Nonetheless there is no a priori reason that modernization
and the imperal state were in all instances incompatible. Had the
Confucian imperial order successfully undergone changes, as in Japan,
that would have included decisive political, social, intellectual, and
educational changes necessary for industrialization and modemization,
then it is conceivable that under proper circumstances the Confucian
state would not have collapsed in 1911, The fact remains, however,
that it formally did and was succeeded by a republic.

Consequently, when we speak of Confucianism after 1911 and its
role in Chinese modemization during the twentieth century, we are
no longer referring to Confucianism as it was practiced within an
imperial state based on an autocratic emperor and a bureaucracy filled
with thousands of scholar-gentry whose ladder to success had been
an educational system premised on the Confucian Classics in particular
and Confucian values in general. What survived the Confucian state
were Confucian values in the new bureaucratic structures of modern
China and Chinese society at large. Stripped of the ideological and
institutional obstacles that imperial Confucianism placed in the path
of modemization, Confucianism as a value system had a better chance
to adapt successfully to the challenges of modemity in the twentieth
century.

In the final section of this presentation, we will look at the
problem of Confucianism and modemization from the perspective of
the long-term modemization of China. We will focus on the cultural
contributions of Confucianism as a system of moral values, which,
despite the collapse of the Confucian imperial state and its institu-
tions, survived the 1911 Revolution. We will see that Confucian
values survive in the modem world within new political frameworks
just as Christianity and its moral values survived the transition from
Christian kingdoms to secular states in the modemization of Europe.

IV, Confucian Values and Chinese Culture

In a controversial bock that evaluated the continuities between
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traditional and modern Chinese political culture, Richard Soloman
attempted to revise and improve on the somewhat outdated Weberian
discussion of Confucian values and their incompatibility with
capitalism. According to Soloman, despite important changes in the
twentieth century, traditional attitudes towards the use of political
and social authority continue to endure. Authority in China still
revolves around what Soloman refers to as a Confucian “social
dependency orientation” whereby openness in political communica-
tion remains blocked by anxieties in dealing with authority and fear
of provoking conflicts with one’s peers. Emotional tension, conflicting
interests, and interpersonal hostility continue to be anathema in
Chinese political culture.?*

Modem Chinese, according to Soloman, place collective interests
ahead of individual ones, and their attitudes for the most part exclude
a notion of legitimate protest against those in positions of authority.
Despite the collapse of the Confucian state and the transformation of
Chinese society in the twentieth century, Confucian values stili
pervade Chinese political culture. Soloman’s findings confirm in more .
modem terms the earlier Weberian claim that Confucianism was a
rational ethic that reduced social tensions with the world to an
absolute minimum thereby providing “no leverage for influencing
conduct through inner forces freed of tradition and convention.”?

Thomas Metzger in his influential work entitled Escape from
Predicament, has reexamined many of the issues that Soloman
discussed. In the process he has further revised the Weberian position
on China and Confucianism. Like Bellah before him, who saw the
positive role Confucianism and Buddhism played in Jzpanese modemni-
zation, Metzger argues that Confucianism fulfilled a similar long-term
positive role in China:3%

We are thus brought back to the importance of Max Weber’s cross-
cultural analysis of the Confucian ethos. His perspective was partly
different from ours. ‘He was asking why in the seventeenth and
eighteenth centuries the indigenous development of the West led to
capitslism and the indigenous development of China did not. He
concluded that China’s failure was due largely to the effects of the
Confucian ethos, and his conclusion still carries weight today, even
though his early analysis of this ethos was erroneous. We however live in
a world where the development of the major socicties is based on a
mixture of indigenous factors and cosmopolitan influences. We
consequently are led to ask: why in this kind of world are some societies
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more effective than others in coping with their problems and rising to the
challenges of modemization? While Weber had to explain China’s failure,
we have to explain its success, but paradoxically our answer, like
Weber’s, emphasizes the role of the indigenous ethos.

In the processes of economic and political rationalization that
undergird modern industdal society, Protestant values and motiva-
tions, then, were not the only framework within which these
rationalizing processes could be legitimated and traditional restrictions
overcome. Confucianism in China, as well as Japan, contributed to the
long-term transformation of societies there such that in financial
matters Confucian values reinforced trust, diligence, and economy,
while at the same time valuing productivity and minimizing
consumption. In the process, Confucian values—divorced from their
imperial pretensions—contributed to the growth of a disciplined and
practical attitude toward work, which was important for both entre-
preneurs and workers in an economy entering the process of
modernization.

Metzger's efforts to locate and describe Weberian “intellectual
tensions” within Neo-Confucian discourse in China, which in the
nineteenth century led Confucians to see in western ideas and western
technology the *“escape from predicament™ they had been purportedly
secking in order to resolve their perennial statecraft dilemmas, are
suggestive and useful in delineating precise areas that Confucianism
in the nineteenth and twentieth centuries contributed to the modemni-
zation of China.?” This position of course does not presume that all
aspects of Confucianism—its imperial ideology and institutions—were
conducive to China’s efforts to enter the modem world on a par with
the more industrialized societies of Europe and Armerica. Imperial
Confucianism, once replaced by republicanism however, was no
longer a major obstacle. What survived the demise of imperial and
ideological Confucianism in the twentieth century was the Confucian
value system, which itself transformed and modified continues to
remain a significant factor in Chinese political culture and political
economy. :

CREREEE SR EERRBER

Spectacular economic growth in the Pacific Basin, according to
some, is forcing a rapid shift in the world’s economic center of gravity
from the Atlantic to the Pacific Rim. Remarkable increases in pro-
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ductivity, international trade, and overall economic achievement in
Asia have forced historians to reconsider the long-term roots of the
new “Pacific dynamism” and to clarify its impact on the global
marketplace. Historians are returning to the problems of the Zm:.m.
Ch'ing state and its startlingly vibrant traditional economic system in
order to better evaluate the long-term links between pre-modern and
modem economic development. In the process, it is becoming clear
that Confucian social and economic values, once they were freed from
the political fetters of the Confucian state and imperal ideology,
have had remarkable resiliency and influence in the twentieth century.
So much so, that we can no longer automatically assume that Con-
fucianism and modernization were in all aspects irreconcilable.
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